VI. PLACES OF PILGRIMAGE IN INDIA

Tue following communication, sent to me by a |

student of occult science, will throw some hght on the

significance attached to the ancient Hindu religious
symbology as illustrated in the various places of pilgri- ¢
mage abounding in India, and account for the high |
veneration in which these places are held by the masses |
Speaking of ¢ pilgrimage as |
a means of spiritual education,” the said correspondent |

of the Hindu population.

writes as follows:

¢ The insistence of the later Brahmanical Scriptures
on pilgrimages as a means of spiritual education is well
known. At the present day there is hardly a pious §
Hindu, of whatever sex and in whatever part of India,
who considers his or .her religious duties performed
In |
this respect the modern Hindu differs so completely
from his Christian contemporaries, that the latter would §
hardly credit what a vast number of pilgrims annually
circulate over the country to fulfil their religious obliga- |
tions, and to what trouble and expense they put them- &
With the social aspect of the 3
It is §
proposed to examine what real good pilgrimage in India |

without visiting the principal places of pilgrimage.

selves for the purpose.
question, the present paper is not concerned.
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roduce in the: spiritual education of the people,
hat is the rationale of the institution. The
s of pilgrimage are so numerous and their esoteric
ficance so deep, that anything like completeness
e disclaimed by the present writer. At the same
‘the hope is expressed that the lines of inquiry
ated herein may be followed up by competent
ars and mystics, so that the highly beneficial
cter of pilgrimages may be made apparent to
pen-minded people, and the great wisdom of his
tors shown to the Hindu of the present day.

‘In the first place it is to be remarked that the
d cities of the Hindus are well organised and
erful spiritual centres, and from them there radiates
levating influence which is not the less active
ause unperceived by the ordinary Philistine. Places
ilgrimage are truly spiritual seminaries which,
ugh completely closed to the idler and the super-
us in selfish quest of personal holiness and per-
al salvation, are ever open to receive the earnest
1 devoted searcher after truth. The statement may
boldly made and the support of all true mystics

oy the presence, in most cases permanent, of some
ept or Initiate of a high order, who is ever ready to
nt the path to the higher life into which he himself

fidently expected on its behalf, that there is no "
ortant place of pilgrimage in India which does not |.

1as entered. It is a matter of common experience that
eople’s spiritual eyes have opened in these holy cities
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| mystery, the full import of which none but the
or Initiates comprehend. This mystery is re-
ented by the general aspect of the holy city, whose \
Samskrit names—Ka$i and Varanasi—will yield a :
of truth to the earnest inquirer. It is not for us to
llpldate the point; for the present it will suffice to
1 o8t to the reader a fruitful field of inquiry, where
ph will be rewarded according to his earnestness and
tual penetration.
' What is Kasi?
‘' The question has been answered in a well-known
ftlic by a celebrated mystic, Satya Jfianinanda
#ftha Yati. He says that Kasi is the supreme power of
Bitreat God Siva who is the undifferentiated bliss, con-
lusness and being.! ~ Siva or Peace here represents the
lith or unmanifested state of the Universe. He is the
_,kﬂéa, his other name being Vyoma or space, the
Bl circle or dot which is placed on the top of the
krit mystic symbol Om (3%). What relation it has
force located in the human body above the eye-
y and represented by the dot over the crescent
y the mystic knows very well. Kaisi is called the | C
#8 who embodies consciousness and bliss, and is
me as the Sakti or power to whom the sacred
00 of Sankardcarya—dAnandalahari—are addressed.
§ groat teacher says that if Siva is not united to Sakti |

under the benign influence. of some great sadhu (sinles
man). But, for reasons w-hich will be rea:dily- unde
stood, the pious hand muist not seek to withdraw th{
veil of obscurity which. shrouds the holy men a
their work. The mertibers of the silent brotherho
will but speak to fhose whose Karma deserves it
Sankaracarya says: .
“ g A RATTIRRGT |
T Fsae WErgerasd: |
' aitat devanugrahahstukam |
gzggf;ﬂ?ﬂffgy:ﬁngyawam mahag;umgamm‘fmyab |

- ; ifficult to attain and are due to the favoul
i Karma of previous births): humant

{:lisﬁ'l: fgg?fhltr(z:t;:or:}l :nﬁoc.;%uact with great spiritually-minded m 1
“The holy cities were built, or at .all t.zve'
completed, in the later epochs of Brahmanic histo
When the spirituality of mankind began to be clou 4
by progressive materiality, consequent upon the desit
of selfish enjoyment, the seclusion of the Adepts beca
greater and the sacred Samskrit la.nguagf: became d
|less understood. As a remedy for this great cycH
evil, the holy ones of the earth left to the proia
yulgar the symbolical architecture of the great templ€
which yet serve as finger-posts to -
Very few persons are awarc that as the pllg
stands on the bridge of boats on the Gangc:s be
-Beﬁares he is face to face with a most sublime
1 This interpretation of the term «“ gods ” is accepted :
mystics.
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he word Sat has been roughly translated * being,” as the
language does not afford a better word; Be-ness if allowed
| figlish would be a more adequate rendering.
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the cannot produce even a flutter of well-being. Sak
is adorable of Hari, Hara and- Virifici. By once tum
ing the key of the symbology here adopted we find
that Hari or Visnu is the dreaming state of the Universe,
the first differentiated aspect ofthe darkness, the destroy
or remover Hara. Although Hara is usually taken as
loose synonym for Siva, it is here used with the dehbera
object of implying that the transcendental state of the
Universe, emblematised by Siva, is beyond the stats
 of the destroyer, as the turiya state is beyond the smup
LSwa is Paranirvana, while Hara is Nirvana. It is easil§ )
intelligible how to the popular mind no distinction
observable between Nirvana and Paranirvana. H
we have said, is the first differentiated condition realize
by the human ego. He is therefore the son represented b \ Vi and the supreme bliss . . . Kafi is that by which the
the sign Leo in the Zodiac (see T. Subba Row’s #liprome reality of the spmt is manifested or in which it
valuable article on the “ Twelve Signs of the Zodi "fa p manifested. She is also sung as the Cinmitra;
in The Theosophist, vol. II1).! Virifici or Brahma imake salutation to her, the supreme Knowledge
Creator is the aggregation of the perceptible Uni here the same writer calls Ka§i the darkness
Sakti is therefore above these three, and the consg m!.) "This Darkness is the undifferentiated matter
of Siva. This explains why Kasi is called Tripura o Closmos, beyond which dwelleth the sun-coloured
dhavi [Tripuraraivati?], the royal residence of the spirit. In the Psalms this Asat or Prakrti
destroyer of the three cities, the undifferentiated synth forred to in the highly poetical passage: ¢ There is
condition of the three states mentioned above. ¢ss round his pavilion.’
regard to the human ego the three cities are the t Krsna, the supreme spirit, is dark in his human
bodies, gross, subtle and causal, beyond which No human eye can penetrate beyond this divine
spirit. From this it also becomes clear that Kiéi ess. In some Vaisnava work it is stated that on
eternal Cinmatra which has been well explame gcasion Krsna transformed himself into Syama
1See p. 3 of this book. L | (darkness in its feminine aspect), thus hinting

. Subba Row in his article on ¢ Personal and Im-
onal God’. (Theosophist, vol. TV) It also be-
mes manifest from this that in one of its aspects Kasi
@;ﬁ@ in which is realized the great formula ¢ Thou
t’. This prajiia is the mother of mukti or liberation,
M all Vedintins know. The Tirthayati says: ‘T
m c salutation to that Ki§i by whose favour I am
Blva,’ and I know Siva to be the spirit of all that is.
B0l is Prajfia, Buddhi, Sakti or Maya, the different
fAmes of the divine power which dominates throughout
) Universe; in fact, it is one aspect of the One Soul.

thc power of Siva, the supreme consciousness, but
bt different from him. Know Kis$i to be the same as

the above quoted mystic states further: ‘This Kagi ~
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at the truth which reveals itself to the spiritual eye of
intuition. Unconsciously guided by the higher light
the Christian Church believes that Jesus Christ w
“black, and comely,’ although the passage in the So
of Solomon in which the expression occurs has no rel
tion whatsoever to Christ.

“To return to Kasi in its aspect of Buddhi. It
to be remembercd that Buddhi is the first differentiation
of Prakrti. According to Kapila, Buddhi is the termina#
tion (adhyavasiya) in nature of Prakrti to evolve egon
tism. Buddhi has three conditions or aspects. I
own essentially pure condition is that in which it i§

_ "identical with Prakrti, in which the three substanti
“‘ﬁ-v/S qualities of goodness (satva), passional activity (raj

and delusion (tamas), are in a state of equilibrium
(in that sense non-existent. This Buddhi is the mot

“These three conditions of Buddhi the Tirthayati
jives as aspects of Kasi: Nirvifesa (undifferentiated),
Uddha (pure, when the satvika quality predominates),
nd jada (when tamas pedominates). One under the
omination of tamas looks upon the geographical Kasi
5 the reality:

FINTEYT ST FT90T |

“The $uddha Kaéi is the abstract consciousness
ill imited by forms:

qferear g ar Freit war & faedt ady

“One under the domination of the satya quality
Practises virtue, still ascribing good and evil to nature
ound him.

“In her NirviSesa condition, Kaéi is self-existent
D her glory, and is the supreme God of Siva and of all

3 ¥ I of salvation; in fact it is salvation. When under Binted suis:
S 8> influence of rajas the quality of satva predomina . ) " N
RN g\ four things are generated: the practice of virtue (dharm q halRail L fererrea

R dispassion (vairagya), the spiritual powers (aisvary frfaraar T wFa faraer = qw afa:

s 1327
Y21 S OLLEAS,

33 'i and ﬁrjally salvatim}, wh:er} by the excess ?f goodr . “We shalll now understand why it is generally
SID Buddhi returns to its original state of purity. W clieved that residence in Kas$i removes all sins commit-
bg\;‘ under some influence tamas predominates, the ed elsewhere, but a sin committed in the temple of the
§ s,’ opp-osites of wl}at is stated above are p_roduced. Ta ord, Ka$i itself, renders one incapable of ‘receiving
%\--' by its enveloping power (dvarapa $akti) makes the race—the reference being to the spiritual evil, the sin
,_3,\ reality in the Universe appear as the different gainst the Holy Ghost—for which there is no remission¥ |
| \-{i universe of matter] and then rajas by its expans The wretch who knows the truth and follows the left

hand path is doomed to nameless misery in Avichi
i Nirvana.

'm. o @ Gl dmym /m

power (viksepa Sakti) produces the passions whic
the cause of bondage.
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relating to the great mystery of the Logos. You are
more likely to penetrate this mystery by such a
tourse of study than by examining all the obscure state-
ments of the ancient Initiates regarding the sacred voice
of the great deep and the impenetrable veil of Isis.
asons are searching in vain for the lost golden delta
Enoch ; but an earnest seeker of truth who has compre-
-.J .!lcnded the rules of interpretation which are applicable

“ The Tirthayati says: ‘ Terrible indeed is the
suffering of one who commits a sin in Kaéi. Alas! the
‘state of a Rudra-pi§ica that the sinner attains is more
intolerable than the suffering of all the hells.”* 3

“ By the acquisition of true knowledge all sins are
consumed by the fire kindled in the hearth of heart}
(crdagm kuzzdazﬂ,_ﬁz't there is no hope for the damned |
(soul who murders his spirit, as far as that is possible, b
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B SE &Me practice of black magic. ] to such subjects will not find it very difficult to discover

Qg\s%% “Without prolonging the present paper, the student] this delta in Chidambaram. Similarly, various occult

;§5‘?‘E may be recommended to the Skanda-purana for further ¢ #ecrets find their true interpretation and explanation in

. CE%%K\ information on this subject; and in conclusion, it mays ifailam, Rameswaram” Jagganath’{Allahabad) and

:%E\E% /bc stated that the practical occultist will derive great other places, justly considered as sacred, owing to their
= = s o . . .u ?

zg rg:g- L ¢ beI'l..Cﬁt from a proper study of the Tlrthf:vau 5 treatise; rious associations, by the followers of the Hindu reli-

=S\ which has here been so largely quoted. on. It would require several volumes to explain at

I will add a few remarks to the foregoing communis
cation. It will be no exaggeration to say that the
secrets of the ancient archaic science, for which an
enquirer will search in vain the mystical books of the
East, are often symbolically represented in some of the
most celebrated places of pilgrimage in India. T
mysterious ideas generally associated with the positi

(mrmm;::)of Benares (Kasi), its past bistory and its innumerablf
gods and goddesses, contain clearer indications of thg
secrets of final initiation than a cart-load of books of
Yoga philosophy. Look again at Chidambaram an(
examine carefully the plan on which its celebrated ten
ple was built by Patafijali, by the light of the Kabalisti¢
the Chaldean, the Egyptian and the Hindu doctring

'K/Ma yorsmadlsna a‘émmﬁoda L el o ywn
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ength the sacred symbols connected with these places
_:_'lnd their mystic significance, and interpret in a proper
';.lmanner the Sthalapuranams relating thereto. As no
;writcr was permitted in ancient times to divulge in clear
‘language the secrets of occult science to the public, and
a8 books and libraries could be easily destroyed either
by the ravages of time or the vandalism of barbarous
“Invaders, it was thought proper to preserve, for the
 benefit of posterity, in strong and lasting edifices of
granite, some of the greatest secrets known to the
designers of these buildings, in the form of signs and
_l}rr.nbols. The very same necessity which brought into
| Pxistence the Sphinx and the great Pyramid led the
* incient leaders of Hindu religious thought to construct
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From the foregoing arrangement of the seven sacred
laces alluded to, it will be seen that Benares corres-
ds to the heart in the human body, in the centre of
hich the Andhatacakram of the Yogis is located; ¥%x
d the truth of this inference is further strengthened
the manner in which Kiéi is described in the sankal-
 (preliminary recitation before bathing or commenc-

these temples, and express in stone and metal the hidde
meaning of their doctrines. A few explanations an
suggestions will be sufficient to justify the foregoin
statements, and indicate the manner in which the :
symbols should be interpreted.

A Samskrit verse is often repeated by Hindus, whle
says that journeys to seven places of pilgrimage il

" secure Moksa to the devotee. Theseplacesareenumera any worship). It is therein said that Benares is
~ thus: (1) Ayodhya,.(2) Mathura, (3) Maya, (4) K gtween Asi and Varuna; that it is situated in Ananda-
N $ : (Benares), (5) Kaiici (Conjeeveram), (6) Avantikg Ana; thatitisin Mahaémasana (or the great gravcvardfgg
~N § (Ujjain), and (7) Dvaraka. Now, thesc places ¢ burial ground); that itstands in front of Gauri; that
; 3 intended to represent the seven centres of occult ene dl.is held up by the three points of the trident of Siva; /é,, P 5’3
S | in the human body, known as (1) Sahasraram, (2) Aj that it is in the midst of Brahma-nalam (the narrow—s—0.
é\% (3) Viéuddhi, (4) Anahatam, (5) Svadhisthanam Passage of Brahma), going northwards, and that it 1s§
INQN | (6) Manipurakam, and (7) Miladharam rcspectlve the end of Mani (Manikarmika means Pranava-

The ideas associated with these places will beco-- karnika). It may be easily seen now how far this is a
intelligible when examined by the light of a- flgurative representation of the Anahatacakra of the
doctrines connected with these force-centres ogis. This cakra ic between the two Nadis, Ida Cz-0O
Yogis. 4 iind Pifigala in the human body, which are represente "'7&*
It is generally believed by the Hindus that death i iy the two small streams Asi and Varuna named in
Benares secures final emancipation from the necessit fhe foregoing description. The state of ecstasy is
of a rebirth. This belief is so strong in the minds of fenlized when consciousness is centred in the germ of ¥
ordinary people as to lead a considerable number Wrasfia, which is placed in this cakra, and hence Benares
resort to this place every year for the purpose ofi _xan Anandavana, which literally means a pleasure
maining there till they die. This certainly appe girden. When this centralization of consciousness in
to be a ridiculous superstition. But a great spiri thie germ of prajiia is secured,[the objective consciousness
truth is lurking behind this strange belief. This trutl l.hzed in the physical body and in the astral bod4!
will become apparent when we ascertain what de LY irely ceases;| consequently before the spiritual con-
at Benares is really intended to mean. glousness of the regenerated spirit (the Christ after

2.8 ofrrertapotamn s B tracer
% /‘/ / cer;




4 O
I}io W

e B

/ 90 ESOTERIC WRITINGS

PLACES OF PILGRIMAGE IN INDIA 91

. Owiden Tz <Tesurrection) is awakened, the condition realized may
WM‘ be compared to that of sound sleep or susupti—the
: death of the incarnated Christ,the death of theindividual |
man. This is the time of the great peace and calmness -
after the tempest. Hence Ki§i or Anihatacakra, !
wherein this condition is realized, is the great burial §
ground or burning ground, as cvery thing—the ego §
and the non-ego—seems to be dead and buried for the
time being. Gauri is the Sophia of the Gnostics and
the Isis of the Egyptians. When this condition—that |
of prajia—is reached, the Spirit is in front of thed
divine light and wisdom, and ready to. behold the
mysterious Goddess without the veil, as soon as it
P spiritual eyes are opened on the other side of thej
’ 'Ig Cosmos. L hurmsturriner *
Hence Benares is in Gaurimukham. This cond
tion again marks the termination of the three conditions;
—>Turtya  of consciousness experienced by thc incarnated spiri
namely the ordinary, the clairvoyant and the Devachani
conditions” These three states of differentiated pfajﬂ_
are the three points of Siva’s trident. Again Anahatas
cakra is in the Susumna-nadi—a mysterious and narro
passage running through the spinal cord to the crown
of the head through which the vital electricity flows ;:,
and Benares is therefore said to be in Brahma-nila a,’_".
which is another name for Susumni-nidi. Further
the condition above alluded to is represented by the dog
over Pranava, as our correspondent says, and hencg
Benares is described as Manikarnika.

X raltea. jrumarticn)
$/ W% 10 asradls
Jer #3)

It will thus be seen that Benares is an external
ymbolical representation of the Anahatacakra of the
fogis. Death in Benares therefore means the con-
entration of prajiia in the original germ consciousness,
thich constitutes the real individuality of the man.
t must further be noticed that Sahasraram represents the
ositive pole and Miladharam the negative pole in the
ody. From the mysterious union of other energies
the heart the sacred and irrepressible (andhata)
pice_is generated in the Anahatacakra. This voice
- heard when the tempestuous activity of conscious
kistence terminates in the death of Susupti, and cut
the ashes of the individual man the regenerated man

ings into existence electrified by fh this) song of life »
N
ence it is stated that when a man dies at Benares,

bmmunicates to him the secret of the Logos and secures
doksa for him. It will be clear now that the popular
plicf is full of meaning to a student of occult science.
ilarly the traditions connected with every other
portant place of pilgrimage will yield much valuable
formation when properly interpreted.

Judra (a form of manifestation of Thoth, the Initiator), (<%
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